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Abstract 

 The main characteristic of the salafi movement is the purification of Islam, to return 
to the Quran and al-Sunnah as practiced by the Salaf generation. Salaf generation is the 
three main generations are guaranteed by the Prophet Muhammad in the care and the 
practice of Islamic law is the best companions of the Prophet Muhammad, tabi'in and 
tabi'it tabi'un. 

 The salafi movement has existed since the 17th century in Indonesia through the 
transmission of scientific tradition of the scholars of the Haramain (Makkah-Madinah) to 
the archipelago, and picked up its momentum in the decade of the 1980s, spearheaded 
by the alumni of the Middle East, especially Saudi Arabia and LIPIA in Jakarta along with 
activists Campus Propagation Institute (LDK) in several major universities. 
 Salafi movement in Indonesia has religious ideas (ideas) are diverse. However, 
the orientation of the movement can be classified into three types namely 1) salafi 
movement oriented to pure propaganda, 2) salafi movement-oriented and modernization 
of refining, 3) movement Salafi-oriented formalization of Islamic law. The third kind of 
orientation salafi movement continues to grow influenced the dynamics of the Salafi 
movement in Indonesia today. 

 

Keywords: Orientation, the Salafi Movement, Indonesia. 

A. Introduction 

 One of transnational Islamic movement (has a network of cross-country) is 

developing in Indonesia is salafi, the Islamic movement that wants the practice of "pure 

Islam" and the formation of the Salaf society as taught by the Prophet SAW and pious 

Salaf generation. Salaf community structure of society is the era of prophecy 

Muhammad and his companions accompanying (Muhaimin, 2004: 50). The 

understanding of religious Salafi inspired by the tradition of the Prophet: "The best of 

my people are on my day and people after they (the next generation), and those after 

them "(Saheeh Al-Bukhari, no. 6429). Generation is a friend of the Prophet, and Tabi 

'al-Tabi'in tabi'in as genarasi gold that is considered as a model that is ideal in shaping 

the personal and the public in the present era. Salafi doctrine of religious thought is to 

return to Al-Quran and Al-Sunna by way of enforcing Tawhid and purge Islam of all 

influences shirk, superstition, superstition and heresy. 

 Salafi often associated with Muhammad bin Abdul Wahab so many have called 

"Salafi-Wahabi". This is because Muhammad bin Abdul Wahab regarded as a central 

figure in the spread of the Salafi Middle East, especially Saudi Arabia to Indonesia. If 

the actual mapped distribution center and origin of the salafi movement not just from 

Saudi Arabia, but also from countries such as the Middle East Kuwait, Yemen, Egypt, 

Jordan and others. Besides Muhammad bin Abdul Wahab, another Salafi figure is Ibn 

Taymiyyah, Ibn al-Jauziyah Qoyim, Muqbil Ibnu Hadi al Wadi'i, Hawa Said, Hasan al-

Bana, and others. 

 Studies on salafi religious ideology in Indonesia has been done and remains an 

interesting study because of religious thought in this unique phenomenon. Among the 

uniqueness of this phenomenon is found in manhaj (method) in understanding the 

teachings of Islam, its development is so rapid and extensive, diverse responses to reality 

and give rise to many variants salafi, until the people vote the pros and cons. Some 

people even give a negative assessment of the Salafi movement by labeling radical, 
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extreme, and intolerant of others and tend to use violence (Ubaidullah, 2012: 36), even 

these days are linked to terrorism. However, it is not fully justified because salafi also 

has a lot of positive value for the dynamics of Muslims. 

 Salafi has manhaj (model understanding of religion) are typical compared with 

other Islamic religious thought. The specificity was found in the model interpretation of 

the text that is literalistik by following the righteous Salaf manhaj (Friends, tabi'in and 

tabi'it tabi'un) legitimized by the Prophet Muhammad. Model literalistik understanding 

has made salafi religious practices also are literalistik. Nevertheless, along with the 

times salafi religious understanding the dynamics of diverse experience and influence 

the orientation of the movement. 

B. Problems 

 Manhaj and Ssalafi movements continue to deal with dynamic social realities 

such as social institutions, community needs and government regulations as salafi 

external reality. Grouping with each other to have a difference in responding to the 

external reality of orientation movement are also very diverse. The problem in this study 

is how the orientation of the Salafi movement in Indonesia today?s 

C. Research Accomplished 

 Salafi religious ideology that developed in Indonesia is closely linked with the 

spread of Islam from the Middle East, especially Saudi Arabia. Research Azra (1994), 

entitled "Network Middle East scholar and Archipelago Century XVII and XVIII" states 

that there is a line of continuity between the traditions of Islam in the archipelago with 

the traditions that exist in the Haramain (Mecca and Medina). The scholar of most of 

the Islamic world in this network represents a "small Islamic traditions" of their 

homelands. And when intensively involved in such networks in Mecca and Medina, they 

eventually formed a "great Islamic tradition". These traditions are transmitted to the 

archipelago by some scholars of such networks like al- Nurudin Raniri, Sheikh Sheikh 

Yusuf (1627-1699) and Shaykh al-Singkili Abdurrauf (1615-1693) and his students in 

the 17-18 century. 

 In its development, the Salafi religious idea in Indonesia today is very dynamic 

and very diverse variants both on the nature and orientation. In the research entitled 

"Islamic Shariah" (2013) Haidar Nasir stated that the Islamic movement for the 

implementation of Islamic Sharia is the struggle to present Islam as a doctrine that is 

"pure, authentic and comprehensive" and has not been contaminated as Islam 

exemplified by the Prophet Muhammad and the generation after that is seen as the ideal 

generations salaf al-salih, thus displaying reprint phenomenon (reproduction) salafiyah 

movement in the current context. This movement is in reality can be divided into four 

namely salafiyah ideological, salafiyah theology, preaching and salafiyah reformers. The 

difference of the four variants is based on the direction of its movement. Salafiyah faith 

solely engaged in the refining of theology, preaching salafiyah concentrate on the 

missionary movement in general in society. Salafiyah reformist presents themselves as 

a movement oriented Islamic renewal in life. While more of an ideological salafiyah 

compound purification movement Islamic movement political ideology within the state 

structure or formalization of sharia. In conclusion the research Nasir stated that Islamic 

movements that fight for formalization of Islamic law in the institutions of state or 

government is a new wave of cutting edge in the development of Islam in Indonesia for 

displaying Islamic law department with the formalistic and ideological orientation. 

Shari'a Islamic movement is very different from mainstream Islamization such as 

Muhammadiyah and NU are more flexible and culturally. However, in the middle of the 

pros and cons of the Islamic movement Shari'a as practiced by the Indonesian 

Mujahidin Council (MMI), Hizbut-Tahrir Indonesia (HTI), the Preparatory Committee 
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Enforcement of Islamic Law (KPPSI) South Sulawesi and others turned out to be even 

more persistent and militant. When viewed from the orientation, the Shari'a Islamic 

movement closer resemblance to the movement or the Islamic Union, Syarikat Islam, 

Masjumi or Indonesian Islamic Propagation Council (DDII) born of modernist culture 

but tend to be harsher, puritanical and political ideology oriented struggle. 

 In line with the research it efforts over the application of Islamic law, Moh. 

Nurhakim (2011) conducted a study with the title "Islamic revival movement and 

discourse of Islamic law in Indonesia: Assessing experience PKS and the Salafis". Based 

on the literature reviewing and interviewing with a number of leaders of this movement 

found the critical notes. First, both the PKS and the Salafis in principle equally want 

Islamic law in Indonesia in the context of a democracy albeit with different meanings 

and strategies. Second, PKS path objectification of Islamic values through preaching 

and politics (structure and culture), while salafi consistent through passive propaganda 

and politics. Third, there are indicators that the discourse of Islamic law among PKS 

figures have changed over the political dynamics, which seem inconsistent. While 

among the Salafi figure is limited to the area of family law and is very limited in the 

public domain. At the end of the study Moh. Nurhakim concluded that the PKS and the 

Salafi movement has not shown a clear model and can be recommended as an ideal 

form of movement in implementing Islamic law. 

 In addition to understanding the Salafi variant above we know the Salafi variant 

quite rapidly develoment  in Indonesia, especially after the reform of 1998 the salafi 

jihadi, a Salafi variant that carries the purification of Islam and the call for jihad to 

defend Islam from the threat of the infidels. Research Noorhaidi Hasan (2008) of the 

Laskar Jihad, founded by Ja'far Umar Thalib cannot be separated by Salafi missionary 

movement who previously developed the establishment of "non-political" that focuses 

on the issue of "purification" of faith and moral integrity of the individual - the 

individual. But along with the dynamics of Muslim politics then undergo a process of 

transformation of the movement "silence - apolitical" into a militant jihadist group. 

Laskar Jihad in carrying out the action driven strong belief worldwide conspiracy was 

led by the United States to destroy Islam and the Ummah. Battle of this group is anti-

American discourse and the power of the Zionist - Christian. The resolution called for 

jihad to Maluku Talib based on the grounds that the bloody communal conflicts in 

Maluku continued to flare and claimed thousands of lives of innocent Muslims is an act 

of power of the Zionist conspiracy - led international Christian Americans who 

undermine Islam in Indonesia. Varian manhaj salafi jihadi group continues to evolve 

through a network of Islamic studies and formal educational institutions and non-

formal education, especially schools. 

D. Methods 

 This study used a qualitative approach with descriptive analysis study method. 

The analysis will be carried out based on a literature review, theory and reality in the 

field with critical analysis. 

E. Discussion 

    Etymologically the word Salaf rooted in the word-yaslufu salafa-salafan meaning 

predecessor or the group that precedes (Munawir, 2002: 65). Ibn Manzur in Lisanul 

'Arab states that the word salafi taken from the word Salaf which is the plural form of 

the word, it means the previous Salif in accordance with the time sequence (forerunner, 

the ancestor). Salaf means our predecessors of the fathers and relatives who are aged 

and glory is higher than ours (Al-Zanaidi, 1998: 19). Salafiyyah is the methodology of 

which is held by the Salaf. The Salafi is a person who leaned to the methodology of 

salafiyya (Salim, tt: 9-10). 
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 In the context of religious ideology, salafi means the admitting group of people 

who practice Islam based on the text of the Quran and Al-Sunnah as practiced by the 

Prophet's companions, tabi'in and tabi'it tabi'un being perceived as the generation of 

the most correct in understanding and the practice of Islam (Suhanah, 2011). 

Sometimes a person is regarded by others as salafiyin, because attitudes and behavior 

indicates loyalty to the teachings of Salaf Salih, though he never called himself a Salafi 

(Al-Thalibi, 2006: 9). Salafi is any person who is above Manhaj Salaf in Aqeedah, law, 

morals and propaganda (Jawas, 2009: 22). Thus the Salafi is not a label or claims given 

on a group or groups, but significantly more in behavior or personality, that personality 

resting on the salafi manhaj Salaf. 

 Salafi religious ideas have manhaj (method and approach / perspective) that is 

typical in discussing or understanding Quran and al-Sunnah as the source of Islamic 

law. Salafi manhaj salaf based on the methodology of which will follow perspective 

companions of the Prophet Muhammad, tabi'in and tabi'it tabi'un to understand and 

practice the teachings of Islam which is believed to have received the legitimacy of the 

Prophet Muhammad in holding fast to the Qur'an and al -Sunnah. 

 There are two reasons why the Salafi groups follow the main three generations, 

the first since the Salaf Believed to be the best generation or lead generation (salafu al-

Salih) legitimized by the Prophet Muhammad Because It is always guided by the Qur'aan 

and Sunnah in legal matters as well as leaning to monotheism. Salafiyah (followers of 

the Salaf) IS ALSO called the hanifiyyun the person who is referred to as straight as 

Ibramim people Hanif (the straight) as inclined to monotheism and away from shirk (al-

Zanaidi, 1998: 19-20). Second, the righteous ones Believed to Be Reviews those Whose 

competence in the understanding of Islam is unmatched by anyone Because they learn 

Directly to the Prophet Muhammad, companions and friends so that students will 

minimize mistakes or errors in interpreting the teachings of Islam (Solahudin 2011 : 9). 

The second belief is what makes Salafis aspire make live back the old ways of nature 

now as road safety. And with this confidence salafi Islam understand Ajara models of 

textual understanding. Muhaimin (2004: 50) called the Salafi as textual models that try 

to make-nash (the verses of Al-Quran and Al-Sunnah) without using another scientific 

approach, making the community the Salaf (society era prophecy of Muhammad and 

his companions Accompanying) as a parameter to respond to the changing times. 

 Due to variants salafi / salafiyya is very diverse, then the meaning of the Salafi 

has two dimensions Qudwah dimensions and manhaj. Dimensions of Qudwah are those 

who followed or imitated. In this case is limited to the first three generations in the 

history of Islam, such as friends, tabi'in and tabi'it tabi'un. While the dimensions of the 

methodology of the system followed by the first of the third generation in terms of 

understanding faith, and knowledge of Islam. From the dimensions of the salafi manhaj 

is not limited to the first three generations alone, but covers every Muslim who follows 

their manhaj until doomsday. Anyone following the methodology of the first three 

generations means he can be called the Salaf or salafiyya meaning followers of the Salaf. 

(Al-Buraikan, 2003: 14). 

 Salafi meaning can also be distinguished as an attitude and understanding. 

Salafis as a mean attitude and the nature of the inherent characteristics of the righteous 

ones. Meanwhile, as the Salafi ideology or movement means the movement of a group 

that wants to return to Al-Qur'an and Assunah as practiced by the Salaf Salih. The 

golden age of Islam (the golden age) are realized at the time of the Prophet Muhammad 

serve as proto model for the present life (Jamhari and Jahroni, 2004: 43). 

 Salafu al-Salih as prime generation has several designations, which are ahlu al-

Sunnah wa al-Jama'ah, ahlu hadith, ahlu atsar, firqoh Najiyah and thaifah manshurah 

(Tim Ulin Nuha, 2007: 27- 47). 
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         Implementation methodology of righteous ones, as was done by the 

friends, tabi'in and tabi'it tabi'un among Salafis in fact experienced a very diverse 

dynamics in line with the dynamics. Therefore, the Salafi religious ideas are very diverse. 

 Varian Salafi religious ideas can be viewed from two aspects, aspects of national 

origin and dynamics aspects manhajnya. Judging from his country of origin, the Salafi 

religious ideas came from Saudi Arabia (Saudi Salafi), Kuwait, Yemen (Salafi Yamani), 

Egypt, Jordan and others. These countries are the epicenter of religious understanding 

salafi with style and form a very diverse movement. 

         Salafi based in Saudi Arabia developed by scholars of classical reformers 

such as Ibn Taymiyya (1263-1328 AD), Ibn Qayyim Al-Jauziyah (1292-1350), 

Muhammad bin Abdul Wahab (1701-1793). The most phenomenal figure is Muhammad 

bin Abdul Wahab who by his opponents called a Wahhabi (Salafi Wahhabi). Salafi 

Wahabi considered a radical salafi, even he was more radical than Ibn Taymiyyah 

(Haroon, 2013). Because the government had the full support of the Saudi royal, 

preaching Salafi Muhammad bin Abdul Wahab spreading rapidly to other countries in 

the Middle East and others. Salafi clerics who spread religious understanding of the 

Salaf Muhammad bin Abdul Wahab and has had enormous influence among others: 

Abdul Aziz bin Abdillah bin Baz (1910-1999), Muhammad Nasiruddin al-Albani (1914-

1999), Muhammad bin Salih Al-Uthaymeen ( 1928-2001), Abdullah bin Abdurrahman 

bin Jibreen (1933-2003), and Salih bin Abdullah Al-Fauzan (born 1948). Salafi Saudi 

pioneered Abdul Wahab salafi movement can be regarded as the most dominant and 

most extensive range of development. 

 Kuwait is also one of the countries that are important in the spread of Salafi up 

to Indonesia. Abdurrahman Abdul Khaliq with the foundation Ihya 'al-salafi Thurats is 

controlling the development of Kuwait to the countries outside of Kuwait including 

Indonesia (Chozin, 2013). Kuwait Alumni educational institutions from Indonesia open 

a network of cooperation development with the salafi da'wah Ihya 'al Thurats in a 

number of cities and regions, particularly in the development of education programs 

and social mosque. 

           Salafi based in Yemen spearheaded mainly by Sheikh Muqbil bin Hadi 

al-Wadi'i (1932-2001) who holds "Muhaddits Al-Yaman". Yemen is one of the most 

important places keagaman spread of Salafi around the world despite the fact Muqbil is 

a supporter of Abdul Wahab. Tens of thousands of students have learned wih him, they 

were from Algeria, Libya, Egypt, Lebanon, Saudi Arabia, Somalia, Indonesia, Belgium, 

USA and the UK (Hasan, 2008: 105-106). 

 The other of Salafi development center is in Egypt among others initiated by the 

scholars of classical and modern salafi circles. Among them was Sheikh Jamaluddin Al-

Afgani (1838-1897) and his student Muhammad Abduh (1849-1905) with the Pan 

Islamismen movement, Shaykh Muhammad Hamid al-Faqi (1902-1960) with the Jamat-

Ansar as-Sunnah al Muhammadiyah- his, Sheikh Hasan bin Ahmad bin Abdurrahman 

al-Banna or more popular with the name of Hasan al-Banna (1906-1949) with the 

movement of the Muslim Brotherhood supported Jamat other scholars like Sayyid Qutb 

(1906-1966). Hasan Al-Banna is more popular and rapidly growing movement comared 

to predecessors as Al-Banna using movement system, signs and methods are clear and 

followed by his faithful followers (Jabir, 1987: 315-316). 

Jordan also became the center of an important development with a network salafi 

Salafi missionary movement through the Hizb founded by Shaykh an-Nabhawi 

Taqiyyuddin (1909-1977), an alumnus of the University of Al-Azhar in Cairo (Jabir, 

1987: 281). Network develoment manhaj also quite widespread in many countries, 

including Indonesia. Actually there are several countries as the center spread of Salafi 

religious ideas but the most dominant until today is Arabia, Yemen, Egypt and Jordan. 

         Judging from the dynamics manhaj, the researchers mentioned several 

variants are quite diverse. Salafi in Indonesia are split into two large groups with one 
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another is less harmonious namely "Salafi Yamani" and "salafi haraki". Salafi Yamani 

is a continuation of the grou(Laskar) Jihad leader Ja'far Umar Thalib (Alumni Yemen), 

while salafi haraki is salafi implement movement system (harakah) and both are united 

(Al-Thalibi, 2006: 20). 

 Nurhaidi Hasan also differentiates into salafi Salafi religious ideas "Yamani" with 

salafi "haraki". Salafi Yamani is a great follower of the Salafi manhaj of Shaykh Muqbil 

bin Hadi al-Wadi'i in Yemen. While salafi haraki also called Salafi Sururi are followers 

of the methodology of the Salafi Muhammad Surur ibn Nayef Zainal Abidin who criticize 

clerics Saudi Arabia because it has legitimized the decision of the Saudi government to 

invite US forces and allies to protect Saudi attack Iraqi leader Saddam Hussein (Hasan, 

2008: 80-83). 

 Wahid Din Hasan criticized Nuhaidi on classification salafi into Yamani and 

haraki because it is no longer to describe the salafi movement today. Not all of the "Salafi 

Yamani" follow Shaykh Muqbil in Yemen, but also follow Shaykh Rabee Al-Madkhali. 

While the "Salafi Sururi" not really haraki because not all involved in criticizing the 

government and involved in the political movement. Wahid Din proposed a new variant 

that is puritanical, haraki and jihadi. Salafi purists maintain unconditional obedience 

to the ruler, while haraki and jihadi criticized the state authorities (2014: 38). Wahid 

opinion is based on the opinions Wiktorowic (2006) which states that the differences in 

contextual interpretation have produced three major factions of the Salafi purists, 

politicians and jihadists. But in general the Salafi factions were united by religious 

beliefs that aqidah. 

 Classification Wahid and Wiktorowic seems, there are similarities with the 

classification by Haykel distinguishes the three variants of the salafi jihadi, haraki and 

ilmi or scientific. Salafi Islam ilmi focus on purification, knowledge and practice of Islam 

and denounced political activity (Martensson, 2014). Therefore ilmi Salafi variant is 

identical to the salafi Salafi purists. 

 Opinions are almost the same but different terms are Muliono classification 

(2011) is a salafi jihadist salafi Salafi sururiyah and apolitical. Salafi jihadists are those 

who call for jihad to realize the formalization of Islamic law in the form of the caliphate 

with considering kafir to Muslim rulers who did not run Islamic law. This variant is 

strongly influenced Sayyid Qutb thought that divides the country into two states and 

countries justice ignorance. Salafi sururiyah has similarities with jihadists. The 

difference is salafi sururiyah active in politics such as the Muslim Brotherhood. They 

also called Salafi tanzimiyyah (salafi-organized) and theyare known radical. While 

apolitical salafi is salafi more focused on the purification of Islamic theology, not the 

way of violence, and put forward the broadcast propagation of Islam through education 

people (al-salafiyah al-Ilmiyah). This variant pioneered by Nasiruddin Al-Albani and 

Rabi 'Madkhali. 

 Salafi Abu Hanieh classifies into three variants: traditional Salafism, reformist 

Salafism and the Salafism jihad (Saether, 2013: 16). Puritan Salafi groups or traditional 

is those that prohibit establishing formal organization or institution including politics. 

Salafi groups / political reformer is allowing founded the organization and get involved 

in politics, even criticizing the authorities. While the salafi jihadi group is conducting 

an armed jihad against the rulers and regimes they see as apostate. 

 National Intelligence Agency stated that the Salafi movement is not always 

accompanied by violence, because salafi consists of two ie salafi jihadi and salafi da'wah. 

Jihadi is collaboration Wahabi and Muslim Brotherhood who tend to use violence, while 

salafi da'wah further develop manhaj textually to purify the faith, apolitical and not 

violent (Ubaidullah, 2012). Salafi emphasize politics as war. Salafi has anti-Western 

sentiments are strong and very hostile to the West (Ali, 2012). One reason for the 

resistance to the West, especially America is because he regarded as anti-Islamic kuffar 

country. 
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 Judging from the nature manhajnya, salafi can be divided into peaceful Salafis 

and Salafi radicals.  Salafi peace is the path of peace in spreading manhaj. Included in 

this variant is salafi ilmi or Salafi propaganda of salafists lane Muhammad bin Abdul 

Wahab in Saudi Arabia, salafi haraki, and other variants are leaning to the dynamic 

towards modernization (salafi modernist). The majority of the followers of the Salafi 

understand Muhammad bin Abdul Wahab form the majority of modern salafi flexiblel 

and dynamic nature (Ali, 2012). While the radical Salafi is a variant that uses the salafi 

manhaj and radical religious practice, especially against other parties deemed heretical 

and pagan. Included in this variant is salafi jihadi and salafi Sheikh Yamani followers 

Muqbil. Haykel call between radical Salafi variant is salafi jihadis, mainly influenced by 

the ideas of Sayyid Qutb, support acts of violence against the political establishment 

that is based on the concept of hakimiyyah (Sovereignty of God) and jahiliyyah 

(ignorance) (Hamming, 2013). 

 Against radical attitude that many researchers who conducted the research with 

themes Salafi radicalism there is even provide a further assessment of it. One example 

is to link the salafi with terrorism. According to Rasheed cited Ubaidullah (2012) stated 

that in the Western world today, the word salafi known as one of the variants of the 

radical movement, extreme, intolerant of others, and tend to use the road violance. That 

stance may be solely attributed to the bombings of several buildings by declared terrorist 

groups by themselves, thus defining the word salafi with a negative stigma. 

       Besides the classification above, the Salafi also be classified based on the 

properties of movement. From this aspect, salafi can be categorized into three variants 

namely exclusive, inclusive and pluralist. IE tends to receive, open and tolerant of 

differences, though not agree with the truth of others. Exclusive tend to be closed to 

accept differences and truth from others and do not accept their way of thinking. They 

ussually interpreting in  their religion by way of literal, textual. While variants of the 

plural is always trying to understand the differences and similarities in order to achieve 

harmony (Mursalin and Kathir, 2010). All three variants have influenced the dynamics 

of the salafi movement today is increasingly complex. 

 When viewed from the orientation of the movement, the Salafi can be divided 

into three variants: 

1. Salafi orientation on pure propaganda. 

 Feature salafi movement in this variant is more focused on religious knowledge 

dissemination activities for the purification of monotheism. These variants are usually 

referred to salafi da'wah or Salafi purists science and properties. The main objective of 

the salafi da'wah is to purify the creed of innovation and deviant religious practices 

through tazkiyyah methods (purification) and tarbiyyah (education). It is usually 

puritanical a political (Ali, 2012). This variant also includes prohibiting formal 

institutionalization in the form of organization. Salafi propaganda or commonly called 

the "Salafi" has the characteristics of focusing on the moral dimension, the purity of 

faith and Islamic identity and are not so keen to achieve political power with. Included 

in these are Salafi Wahabi variants with different variants (Azca, 2013). Salafi Yamani 

also included in this variant, because he was more focused on propaganda and hate 

haraki system (movement) by way of organizing and politics. Political activities regarded 

as something destructive. 

2. Salafi-oriented revival of modernism. 

 Salafi variant carries two missions at once the purification (purification) and 

modernization in all areas of life. Included in this variant is  Salafi haraki and 

modernists or reformers. The idea promoted is tajdid or renewal in Islam. They interpret 

the meaning tajdid with two purification, returns to the original and the development or 

modernization. Purification is done on aspects of religious practice, especially faith and 

worship. Directions purification is returned to the Al-Quran and Al-Sunnah and free 
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from shirk, heresy and other damage. While modernization is done on aspects of the 

way of thinking and acting in the care of the mundane to be more advanced. 

 Salafi variant of modern education is usually organized with the general 

curriculum but still highlight Islamic values as features. It included in the 

establishment of schools ISAM who stood throughout Indonesia. In addition to their 

school also set up hospitals, boarding school and program broadcast propaganda 

through television and radio channels. 

3. Salafi-oriented formalization of Islamic law. 

 The Salafi variant envisions the establishment of an Islamic state (Daulah 

Islamiyah) for the enforcement of Islamic law. Nasir (2013) states this variant is called 

by the Islamist group that wants sharia formalization of Islamic law. This variant which 

is divided into two movements and radical peace movement. In an effort to realize his 

ideals, they follow the path of political parties and non-party political. Included in this 

variant is salafi jihadi and political. Salafi movement in Indonesia included in this 

variant is the Prosperous Justice Party (PKS), Hizb ut-Tahrir Indonesia (HTI), DI / TII, 

NII, the Preparatory Committee Enforcement of Islamic Law (KPPSI) South Sulawesi, the 

Indonesian Mujahidin Council (MMI), and the Front defenders of Islam (FPI). 

F. Conclusion 

Salafi religious ideology in Indonesia cannot be separated with international salafi 

movement particularly developed in the Middle East. Nevertheless, a development in 

Indonesian salafi has variants which he religious mainly on the orientation movements. 

It is caused by a difference in responding to external realities such as community needs 

and government regulations. 

In summary, the orientation of the Salafi movement can be classified into three 

namely: the salafi movement is oriented on pure propaganda, oriented revivalism and 

modernism, as well as the salafi movement oriented formalization of Islamic law. 
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