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HIKMAH MUTA'ALIYAH (TRANCENDENTAL THEOSOPHY) 
A NEW SCHOOL OF THOUHGT IN ISLAMIC PHILOSOPHY 

 
Hasan Bakti Nasution 

 
 

Abstract: 

Hikmah Mutaáliyah is a new school of thought in Islamic philosophy, because it is able to 
reconcile between various Islamic thought and shari’a so they are  interrelated. The efforts 
are done in three ways. First, it is started from demonstrative rational argument in proving 
something, so it is rationally accepted. Second, Using intuitive argument to strenghten  
rational argument. Third, seeking  support from Alqur’an and Hadiths,  the scholars 
(‘ulama) point of view towards the stated arguments namely rational  and intuitive 

argument. Thus it is not found a clash between thought and Shari'a. 
Keywords:Hikmah Mutaáliyah, new school of thought, Islamic philosophy 

 

 

INTRODUCTION 

Along with the development of human intellectual, The development of Islamic 

philosophy discourse occurs, so that the  new schools of thought in Islamic philosophy 

comes out. At the  first time, the school of thought of Paripateism dominates Muslim 

thinkers,  then the school of thought of Illumination and Irfani appeared. Each school 

of thought of Islamic philosophy appears the superiority, so it tends to claim that they 

are the most correct opinion among others. On the other hand, it was stll found thinkers 

who did not fully accepted the harmonization between the religious (Shari'a) and Islamic 

philosophy, even it was still debated the relationship between Kalam and Sufism. 

 This condition does not  certainly support  for the development of intellectual 

discourse of Islam, particularly the Islamic philosophy. In this condition Hikmah 

Mutaáliyah appeared  by the philosopher Mulla Sadra with his masterpiece Hikmah 

Mutaáliyah fi al-Asfar Áqliyyah al-Arbaáh. Through this school of thought, the rejection 

of the philosophy can be avoided, and on the other side the synchronization between 

the various Islamic philosophy discouse, sciense of Kalam and Sufism also realized. 

Therefore, as a school of thought in contemporary Islamic philosophy, Hikmah 

Mutaáliyah has a typical sense, principle, source and exclusive methods. That's what 

will be described in the following notes, which are divided to seven sections, namely the 

introduction, defenition, principles, sources, methods, The entire sources,and 

conclusion. 

DEFINITIONS 

The term of  Hikmah Muta'âliyah consists of two syllables, hikmah and  

Muta'âliyah. Hikmah identified with the word ‘philosophy’, derived from philosophia, it 

has meaning ‘loving the truth’.95 The Identification  of the word ‘philosophy’ with 

‘wisdom (hikmah)’ as an effort to justify the Islamic teaching, because this word is found 

in several verses of Alqur’an. The word ‘hikmah’ is 20 times that appears in three 

                                                           
95 Musa al-Musawiy, Min al-Kindy ila Ibn Rusyd (Baghdad: Jami’ah Baghdad, 1972), p. 11-12.  
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different forms, namely hikmah in general,96hikmah that is associated with power,97 and 

hikmah which is associated with holy book.98  The word of hikmah is identical with the  

mening of philosophy as an intellectual discourse that has gone through the process of 

elaboration of the Kalam and Sufism.99 

The Muta'âliyah word has several meanings, according to the review and 

persfective used. If it is taken from the word "ta’ala" (تعالى), then Muta'âliyah means 

"high", or beyond  others. Based on this definition, Muta'âliyah intended as a 

philosophical system that exceeds the previous discourse, namely peripatetis, 

Illuminasionism and gnostic. If the theology emphasises on naqli argumentation, 

Peripatetic  emphasises more on demonstrative evidence, and illluminasionism and 

gnostic on intuitive evidence (zawq), then Hikmah Muta'âliyah combines the three 

methods above that relevanced with al-Qur’an and  hadits, and the words of prophet’s 

friend (sahabat) especially Ali bin Abi Talib. 

In terms of the aims, Hikmah Muta'âliyah seeks to know God, as the Muta'âliyah. 

Muta'âliyah can be defined as the highest, the most perfect and that is different from  

outside of natural range (trancendent).100 Or called the God.101 Thus, it can be 

concluded that, Hikmah Muta'âliyah is a method of Islamic philosophy (first perspective) 

that seeks to know about God, as "The Trancendent" (second perspective), by using all 

methods, which are grouped to the discursive, intuitive and Shari'ah.102 In other words, 

seek to know God with all methods and the tool of finding the truth, namely  the ratio, 

intuition and revelation. 

 

PRINCIPLES 

                                                           
96See al-Qurán al-Baqarah /2: 269: "Allah gives wisdom to whomever He wills, and whoever has been 

given wisdom will gain much good. And nobody can take heed except men of understanding ". 

 

97See al-Qurán al-Baqarah/2: 251: "They (soldiers Thaluth) defeated the Goliath with God's permission, 

and (in the war) David slew Goliath, and Allah gave him (David) governance and wisdom, and God taught 

him what He wills" 

98For example al-Qurán al-Baqarah/2: 151: "Just as We sent unto the Apostle among you who read Our 

revelations to you and mensucikankamu and teach you the Book and Wisdom, and teach you what you 

do not know". 

99See: Al-Hikmah, Jurnal Ilmu-Ilmu Keislaman, No. 14 (October-December 1993), p. 23. 

100Trancendent words here are meant to be God. In the method of philosophy (trancendental 

philosophy), philosophy transendetalism associated with Immanuel Kant and Schelling Fredrich. Kant 

emphasizes the rational critique of pure (pure rational), while Schelling insists on the existence of pure 

science as opposed to natural science. Dagobert D. Runes, Dictionary of Philosophy (New York: 

Philosophycal Library, 1960), p. 320. 

101Dagobert D. Runes, Dictionary of Philosophy, p. 319; Seyyed Hossein Nasr, Sadr al-DinShirazi &Hikmah 

Muta'âliyah, translation Baharuddin Ahmad (Kuala Lumpur: Dewan Bahasa dan Pustaka Malaysia 

Menteri Kependidikan, 1992), p. 89, hereinafter written Shirazi; and Jalaluddin Rahmat, "Hikmah 

Muta'aliyah, school of Islamic Philosophy Post Ibn Rushd" on Al-Hikmah, Jurnals Ilmu-ilmu Keislaman, 

No. 10 (July-September 1993), p. 77, hereinafter written Hikmah Muta'âliyah. 

102Mulla Sadra, Tafsir al-Qur'an al-Karim, vol 1 (Qum: Sayyid al-Shuhada ', 1341), p. 27, hereinafter 

written Tafsir. Seyyed Hossein Nasr, Shirazi, p. 93; and Jalaluddin Rahmat, Hikmah Muta'âliyah, p. 78. 
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As a feature of contemporary Islamic philosophy, Hikmah Muta'âliyah has three 

principles, namely:103 

 
1. Demonstrative argument. 

In proving  a  truth,  Hikmah Muta'âliyah uses logical argument, a concept  

is claimed as a turh if it can be rationally acceptable.104 Rational determined  when 

it is proved with minmum three evidences, ie indirect inference (sillogism, qiyas); 

direct inference (khutabiyah) and induction (tasaffuh). Proof sillogism begins with the 

formulation of two premises (major and minor) and it is  inferred (natijah), such as: 

-Natural is changable (minor premise) 

-Every changable is arbitrary (major premise) 

-The nature is arbitrary (conclusion/natijah). 

Acceptance of the new nature is not obtained from the initial statement, but 

after  second statement appears. Because it is also called the indirect inference. Al-

Farabi calls sillogism as a form of proof of justification, in which two propositions are 

called the premise, referred together, so the third proposition which is called as the 

decision (conclusion), inevitably accompanies it.105 The second premise has the same 

element called the middle term (had ausath). Retorical proof (khuthâbiyah) is an 

implementation of the direct inference method, or sillogism proof by reducing one of 

the premises. Reductions are made to simplify the acquisition of conclusions.106 In 

other words, in the thought the process is still in progress, although it is not stated 

orally. See back  the direct inference above. While the induction (tashaffuh) is 

examining  each particular example belonging to a universal subject, to determine 

whether a predicate or judgments made about it are universally valid or not.107 

Through this method can be drawn a universal conclusion or case by case, so that 

each statement is true (valid). 

Through three attempts above, it is found a turth  validly, because it can be 

proved demonstratively, not dialectical, as developed in the religious sciences.108 This 

is where the advantages of the first approach burhani, compared with other 

approaches that is dialectical. While the outside of the two approaches the level of 

validity is lower. Thus, demonstrative intended as a process of formulating truth that 

is able to be proved in reality and logical.109 

2.  Intuitive proof is the righteousness which is based on the appreciation of the 

spiritual, human beings felt directly through intuition (zawq) as proof of the 

sweetness of sugar. Justification through demonstrative is done just a statement that 

                                                           
103Seyyed Hossein Nasr, Shirazi, p. 93. 

104Ibn Rushd, Tahafut at-Tahafut, edited by Sulaiman Dunya (Egypt: Dar al-Maarif, 1964), p. 83. 

105Osman Bakar, Hierarki Ilmu;Membangun Rangka-pikir Islamisasi Ilmu, translated by 

Purwanto(Bandung: Mizan, 1997), p. 105. Further written: Hierarki Ilmu. 

106Osman Bakar,  p. 105 and 108. 

107Osman Bakar, Hierarki Ilmu, p. 109. 

108Osman Bakar, Hierarki Ilmu, p. 109. 

109Ibn Rushd, Tahafut al-Tahafut, edited by Sulayman Dunya (Egypt: Dar al-Maarif, 1964), p. 83. 
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sugar is sweet, while the intuitive evidence directly experienced the sweetness of 

sugar. This is in line with the intuitive justification tool, that is zawq (feeling). The 

Zawq  can feel something, Although individualy and subjectively, but espreriensive, 

because it is directly expreienced lby human beings in space and  different time. At 

the same time, the truth is expreiensive, as directly perceived by human beings. 

3. Supporting from Shari'ah, that is  al-qur’an, Hadits and the opinion of scholars. 

The third principle from  Hikmah Muta'âliyah that it must have supporting of 

Shari’ah, without this support the truth is not satisfactory (muta'âliyah). Thus, a 

truth, even it has been proven discursively and intuitively, it must have the support, 

or uncontrary to the Shari'a. If there is a conflict, it must be held in accordance with 

the approach majazi reinterpretation, so it is no longer a conflict. This is found in the 

view of Mulla Sadra about  nature that is not eternity(qadim), as aligned with the 

intent of al-qur’an’s verse in  al-Rahman/55: 26-27. In order  the  philosophical idea 

still exists, Mulla Sadra proposed a new theory called for substantial changes (al-

harkah al-jawhariyyah), which changes subtance from its  simple shape to the 

distinctive shape (khalq al-jadid). 

The other solution is the historical approach, that the notion of natural eternity 

is a historical intruption, as it may make the outlook. The previous philosophers are the 

bearers of truth as a result of previous missunderstood philosophers, because the 

philosophers of the early phase is not, and therefore the proposed truth comes from 

God, then they are unlikely to formulate ideas that are contrary to religious teachings. 

SOURCES 

A thought however, its genuin does not start from zero, it starts from the previous 

thoughts, included in this paradigm Hikmah Muta'âliyah. Hikmah Muta'âliyah born 

through a process of flow sources, as follows: 

1. Greek Philosophy. As with any other style of Islamic philosophy (Peripatetic, 

Illuminasionism, Gnosticism), Greek philosophy is a source from Hikmah 

Muta'âliyah directly taken and indirectly. 

2. Peripatetic philosophy, because this philosophy is a source and Hikmah Muta'âliyah 

as a continuation from this philosophy. Almost the all thoughts of inherent 

Peripatetic inherent in Muta'âliyah, but the most prominent is that in terms of 

demonstrative evidence. 

3. Philosophy of Illumination become a source of Hikmah Muta'âliyah and take the 

spirit of intuitive evidence from illuminasionism method. 

4. Gnosis Philosophy. Gnosis Philosophy is  also another source of Hikmah Muta'âliyah. 

Study Muta'âliyah uses the terms of the Gonosis philosophy, such as perfect man, 

guardian, and etc. 

 

METHODOLOGY 

In line with the above principles and resources, Hikmah Muta'âliyah uses previous 

methods, namely Kalam Science, Peripatetic philosophy, philosophy of illumination and 

gnosis philosophy in elaborated way. As an elaboration, a method used mechanically 

and coordinatively. 
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a. Theology.Theologians accept the truth of the Shari'a, and to strengthen this truth 

sought the support of reason (ratio). The Supporting ratio would not substantially 

change the truth of Shari'a. Therefore, in the process, it promotes shari'a.110 

b. Islamic philosophy. The Muslim philosophers accept the truth of greek philosopher’s 

thought  (Greek), then look for the support of shari'a. in the process of thinking  the 

Greek’s opinion  puts forward, therefore, if there is an impropriety, then the Shari'ah 

texts should be interpreted figuratively (ma'nawi), so that the impropriety can be 

ignored.111 Ahmad Fu'ad al-Ahwani, for example, interpret the word "Mover" 

(Muharrik) in the theory of Aristotetels means of the Creator (Badi') as stated in al- 

qur’an (al-Baqarah/2: 117). Aristoteles said:112 

 

 هللا عند أرسطو محرك العالم وعند الكندى بدیع السموات واالرض

 

‘God’ according to Aristotle as a natural Mover, while according to Al-Kindy as the 

Creator of heaven and earth. 

Through this expression, it is obtained the harmonization between Greek’s 

thought (Aristotle) and religious teachings. 

c. Illumination/gnostik. Sufi  (Mysticals) in these two discourses started from spiritual 

experience, and then discursively formulated. In the process, it still emphasizes 

spiritual experience, so just accept the principles peripatesis. In other words, 

peripatetis only be used as a complement, not as a component.113 

d. Hikmah Muta'âliyah. As a whole elaboration in three ways, namely; starting from the 

spiritual experience, then described discursively, and then sought the support of 

shari'ah; starting from the study of discursive, then lived with spiritual experiences 

in the form mukàsyafah and musyàhadah, and then sought the support of shari'ah; 

and starting from the statements of religion (shari'ah), then sought the support ratio, 

or depicted discursively, and then sharpened with a spiritual experience. 

The first method is understood from the expression of Mulla Sadra: '' Our study 

is not only based on mukasyafah and zawqi, ... without being based on the proposition 

and arguments as well as logical rules ''.114 Through this method Mulla Sadra on the 

same side with the Sufis (Illuminasionism and gnostic), but on the other hand is 

different. Similarity is located at the starting point and outlines desire spiritual 

experience discursively. The Sufis receives the same discursive as the theologians accept 

the ratio, they are just a complement (support) and supplements (adders, accessories), 

not as a damin component. Therefore there is a difference in the field of attitudes and 

an appreciation of the discursive. The Illuminasionism only accepts the principles of 

discursive (Peripatetic philosophy), excluding teachings. That's why Suhrawardi and Ibn 

                                                           
110This can be seen in the attitude of theologians who opposed  philosophers who claimed eternity of 

nature, as opposed to the Shari'ah texts that establish the novelty of the universe, in accordance with 

the understanding text (lafzi). 

111Ibn Rushd, Al-Kasyf, p. 66-67; Abdul Muta'âl al-Sha'îdî, Al-Wasit, p. 113. 

112Ahmad Fu'ad al-Ahwani, Al-Falsafah al-Islamiyyah, p. 68. 

113Hossein Ziai, Filsafat Illuminasi, p.136; John Wilbridge, The Science, p. 39; and Majid Fakhri, History, p. 

404. 

114Mulla Sadra, Asfar, vol 7, p. 324. 
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'Arabi openly opposed to some of the teachings of Peripatetic philosophy.115 Mulla Sadra 

did not do the same thing. Discursive not only acceptable in principle, but also as a 

starting point, and functionally determines the quality of truth. Operationally, this 

method is done in the case of ontology (tasykîk al-wujud and al-harkah al-jawhariyyah). 

Mulla Sadra using taxonomic form Peripatetic philosophy (Ibn Sina) in formulating the 

form, as formulated from Suhrawardi’s Mahiyah an-Nur. 

 

The second method, which starts from the discursive study, it is understood from 

Mulla Sadra statement: "Our study is not sufficiently based on ... taqlid in the field of 

shari'ah without being based on the proposition and arguments as well as governance 

rules of logic".116 

Through this method, Mulla Sadra on one side is the same side with Theologians, 

on the other hand is different. The similarity is the starting point and  the whises to 

outlines the  Shari'ah teachings discursivley , so that the supporting ratio. Theologians, 

such as Sufis accept discursive, merely complement (support) is not as component 

(substance).117 Therefore there is a difference in the field of attitudes and an appreciation 

of the discursive. Theologian only accept the principles of discursive not teaching. Mulla 

Sadra did not do the same thing. Disksursif not only acceptable in principle, but also 

as a starting point, and functionally determines the quality of truth. This is in line with 

the spirit of science to show that complete between one another.118 

The third method, which starts from the Shari'ah statement, the satement  is 

generally trendency of thought Mulla Sadra. All statements is sought the supporting  of 

thought, both Peripatetic philosophy,  Illuminasionism and gnostic. This effort is so 

dominant, so it is seen that the thought of Mulla Sadra is the rationalization of 

shari'ah.119 

Then the three discourses abobe are sinergically  merged, as Mulla Sadra said: 

"Our study not only based on mukasyafah and zawqî, or holding on shari'ah without 

argument based on dalil  and the argument with  logical rules. Mukasyafah justification 

only on the basis of inadequate without argument burhani, as well as the justification 

arguments without mukàsyafah, a shortage which is very important ".120 

It can be concluded that the study of Muta'âliyah the latest Islamic intellectual 

discourse, which can be seen from the two approaches, namely as a method and as a 

goal. As a method, Hikmah Muta'âliyah uses a method of obtaining the truth that 

developed in Islamic intellectual discourse.121 

                                                           
115Suhrawardi, for example, denounced the ratio of pure truth (pure reason), because the truth must go 

through intuition. Seyyed Hossein Nasr, Shi'ism, p. 307; and Hossein Ziai, Illumination Philosophy, p. 127-

128. The same is done Ibn 'Arabi who only accept the truth through intuition he called "the science of 

secrets" (' ilm al-Asrar) or sacred knowledge (devine sciense). See: Ibn 'Arabi, Futuhat, vol II, p. 393; and 

A.E. Afifi, Mystical Philosophy, p. 150-154. 

116Mulla Sadra, Asfar, vol 7, p. 324. 

117  Abdul Muta'àl al-Sha'îdî, Al-Wasit, p. 9; Ian P. McGreal, Ed., Pemikir Besar, p. 173. 

118M.M. Sharif, A History, p. 933-944. 

119See for example: Wahab Wahib, "Existentialisme Mulla Sadra" on Ulumul Qur'an, number 6 / VII / 

1997, p. 48. 

120Mulla Sadra, Asfar, vol 7, p. 324. 

121Mulla Sadra, Al-Masyâ'ir, p. 84. 
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From this expression, Mulla Sadra takes the rhetorical method of theology, 

Peripatetic philosophy demonstrative methods, Illuminasionism methods and gnostic 

zauqî, polarized to hushûli and hudhûri method, in accordance with an exclusive 

character. Hushûli method produces knowledge rational, objective and demonstrative, 

being hudhûri methods produce exprimental-empirical knowledge in the form of a 

human as musyàhadah.Musyàhadahis a human ability at seeing  God through the eyes 

of the heart ('ayn al-bàshirah), as hinted in the al-Qurán on Ali Imran verses/3: 18, and 

Yusuf verses/12: 108.122 

Second, in terms of interest Hikmah Muta'âliyah seeks to know God, as the 

Muta'âliyah. Muta'âliyah can be defined as the highest level, perfect and that is outside 

its natural range (trancendent).123 Or called The God.124 Thus, when they are combined, 

the two sides above  can be concluded that, Hikmah Muta'âliyah is a method of Islamic 

philosophy (first side) that seeks about God, as "The Trancendent" (both sides), using 

all methods, which are grouped to the discursive, intuitive and Shari'ah.125 

Therefore, in contrast to Hikmah Masyâ'i (Peripatetic philosophy), Hikmah al-

Ishraqi (Illuminasionism) and Hikmah al Irfani (Gnostic). Hikmah Muta'âliyah differs 

from the wisdom Masyâ'i, concerning ontology and epistemology. Concerning with 

ontology, namely in terms of material relationships and linkages being. Hikmah 

Masyâ'iyah associates  the forma material as complementary (interrelated), thus losing 

one causes the overall missed. While Hikmah Muta'âliyah, sees the relationship-forma 

as component materials (fused) so that both are an inseparable unity, in accordance 

with the concept of al-harkah al-jawhariyyah. Then concerning with the  epistemology, 

Masyâ'i sets the  ratio (rationalization) as the primary method of science, so that 

something holds true if it is supported with ratio through three of evidences, namely 

sillogism, khuthàbiyah (rhetorical proof/evidence) and tasaffuh (induction).126 In 

contrast to the above principle science method according Hikmah Muta'âliyah must go 

through the proof ratios, intuition and Shari'ah at once.127 

The differences also occur between Hikmah Muta'âliyah and Hikmah al-Isyrâqîyah 

(Illuminasionism) concerning ontology and epistemology. In the field of ontology there is 

a difference in the form of principal. According to Hikmah al-Isyraqi (Illuminasionism) 

is the principal manifestation of the essence, whereas existence is the embodiment of 

the essence. Meanwhile, according to Wisdom is the principal Muta'âliyah form of 

existence, but related to the essence. The linkage was expressed with short words: "the 

visible is exiseten/form is being who understood the essence" (al-masyhûdu wa huwa 

al-wujud al-mafhûmu huwa al-mâhiyah). 

                                                           
122Mulla Sadra, Al-Masyâ'ir, p. 84. 

123Trancendent words here are meant to be God. In the method of philosophy (trancendental 

philosophy), philosophy transendetalisme attributed to two figures, namely Immanuel Kant and 

Schelling Fredrich. Transcendentalism philosophy of Kant emphasizes the rational critique of pure (pure 

rational).Sedangkan Schelling transcendentalism philosophy focuses on the pure science as opposed to 

natural science. Dagobert D. Runes, Dictionary of Philosophy, p. 320. 

124Dagobert D. Runes, Dictionary of Philosophy, p. 319; Seyyed Hossein Nasr, Shirazi, p. 89; and 

Jalaluddin Rahmat, Hikmah Muta'âliyah, p. 77. 

125Mulla Sadra, Tafsir, vol 1, p. 27. Seyyed Hossein Nasr, Shirazi, p. 93; and Jalaluddin Rahmat, Hikmah 

Muta'âliyah, p. 78. 

126Osman Bakar, Hierarki Ilmu, p. 105-109. 

127Mulla Sadra, Tafsir, vol 1, p. 27; Seyyed Hossein Nasr, Shirazi, p. 93; and Jalaluddin Rahmat, Hikmah 

Muta'âliyah, p. 78. 
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Concerning epistemology, together with Hikmah Masyâ'i, Hikmah al-Isyraqi 

inclined on one method, namely zauqi, while the method of 'aqli only used as a way of 

working, instead of determining the truth, because it is the most correct approach is 

zauqi.128 While Hikmah Muta'âliyah sees it in a balanced way, in accordance with the 

three principles, namely; zawqi, 'aqli and shari'ah.129 Regarding the same thing 

(ontology and epistemology) also there is a difference between Hikmah Muta'âliyah and 

Hikmah al-'Irfânî. Concerning ontology, according to al-Hikmah al-'Irfânî, the nature 

which exists that is the only God, while the universe is an illusion in the form of God's 

shadow.130 Meanwhile, according to Hikmah Muta'âliyah, apart form God there are 

other beings who have qualification levels, according to the light that it generates. The 

more light that obtaining the higher degree of perfection. Likewise concerning 

epistemology. Same with Hikmah al-Isyraqi, Hikmah al-'Irfânî priority to knowledge 

obtained through zauq called 'ilm al-Asrar,131 compared with that is obtained by the 

ratio. It is an attitude that challenged Mulla Sadra, because both ('aqli and naqli) plus 

shari'a should be aligned.132 

In brief, the fundamental thing that distinguishes Mulla Sadra from the previous 

discourse, concerning the ontology that s the formulation of the synthetic as 

summarized in four points, namely; wihdat al-wujud (monism hierarchical), ashâlatal-

wujud (existentialism), tasykîk al-wujud (ambiguity) and al-harkah al-jawhariyyah 

(substantial motion).133 Nevertheless, Hikmah Muta'âliyah has in common with the 

three previous discourses. Hikmah Muta'âliyah has in common with Hikmah 

Masyâ'iyah in terms of form, they both accept the dualistic concept (matter-forma) with 

the vaiety of meaning , and both equally recognizes that the principal is existence. Then 

there are also similarities in the sequence of the form, ie the mandatory and possible.134 

Equation Hikmah Muta'âliyah with Hikmah Isyraqiyyah, especially in formulating the 

relationship between God's manifestation and nature, according to the light (Mahiyah 

an-Nur) Suhrawardi is relaced Mulla Sadra with existence. Therefore Mulla Sadra is 

indebted to Suhrawardi in this case.135 The Mulla Sadra's success with this form of light 

switch causes this figure is deemed capable to do more than Surawardi greatnessi.136 

The equality of Hikmah Muta'âliyah and Hikmah al-'Irfânî is about  the concept 

of the ideal man, as one of the layer tiers in his  tayskîk, that is the prophet Muhammad 

was the first rung (the first level), then qutb (insan kamil, perfect man) at the next rung 

(the next level).137 However, Mulla Sadra provides formulation of a more systematic, as 

                                                           
128Seyyed Hossein Nasr, Shirazi, p. 96. 

129Mulla Sadra, Tafsir, vol 1, p. 27; Seyyed Hossein Nasr, Shirazi, p. 93; and Jalaluddin Rahmat, Hikmah 

Muta'âliyah, p. 78. 

130  Ibn 'Arabi, Fushûsh, vol 1, p. 104. 

131  Ibn 'Arabi, Futuhat, vol 1, p. 375; and Futuhat, vol 2, p. 403. 

132  Mulla Sadra, Tafsir, vol 1, p. 27; Seyyed Hossein Nasr, Shirazi, p. 93; and Jalaluddin Rahmat, Hikmah 

Muta'âliyah, p. 78. 

133  Seyyed Hossein Nasr, Islamic Life and Thought, p. 162; Seyyed Hossein Nasr, Shirazi, p. 97-105. 

134  Ibn Sina, Al-Shifa ', p. 37; Mulyadhi Kartanegara, Trilogi, hlm.31-33. 

135Seyyed Hossein Nasr, Shirazi, p. 93-95. 

136 Seyyed Hossein Nasr, Shirazi, p. 95-96. 

137Fazlur Rahman, The Philosophy, p. 37. 
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commented on by Seyyed Hossein Nasr that "Sadr al-Din (Mulla Sadra) trying to arise a 

debate about ‘metaphysic’ which is more systematic, he provides more concrete 

evidence, relevant and rational that is thought  with a glance by the previous Sufi as a 

kind of gift from the sky or just a  glimpse of heart rukyah ".138 This is the meaning of 

eternity and continuity of human thought.139 

THE ENTIRE SOURCE 

As the development of new knowledge from other science, the science of rational 

and empirical science, then Hikmah Muta’aliyah must have all source, as follows: 

1. Revelation. Science can be obtained with revelation, since revelation gives complete 

information about human life (Q.S. Ali Imran /3: 3 and al-An’am/6: 38). This method 

puts the revelation, except as a source as well as a method of obtaining knowledge. 

For a Moslems, the acceptance of revelation is a belief that is necessity, because the 

principle is to serve as one of the six pillars of faith (Arkan al-Iman).140This 

acceptance by Mulla Sadra is not just a irraional theoretical opinion; it is a truth 

that can be proved by the mind (logic). The acceptance of the authority of revelation 

had a significant impact on the practical life, such as the acceptance of science. 

Thefore Mulla Sadra makes naqli (revelation) as a source of knowledge. 

2. Ratio. The Intellect is the first source of knowledge, as a potential that is able to hold 

a mental abstraction of everything. 141According to Mulla Sadra, there are three 

levels of the human mind, in acoordance with the power that is inherent in it, 

namely:142 

1) Material Intellectuality (al-'aql al-hayûlànî), namely the intellect potential  is able 

to think of things in accordance with nature. This term is the same as that used 

Al-Farabi and Ibn Sina. 

2) Intellect Potential ('aql al-isti'dadiyah), namely reason that has been able to think 

of things that are non material. If it is associated with the theory of Ibn Sina 

called 'aql bi al-malakah. 

3) Actual Intellect ('aql bi al-fi'l), namely reason that has been able to think of 

everything, both material and non material. Even it is able to make contact with 

the sense of fa'al.143 Thus, this intellect has two divisions of the corresponding 

the function, namely "practical sense" that serves to control the human body and 

also   khiyàli, and "theoretical sense" that serves to make contact with the sense 

fa'al then connected with God.144 This is made possible by the ability to think of 

everything so as to obtain ma'rifah glory and Godhead.145 

                                                           
138Seyyed Hossein Nasr, Shirazi, p. 94-95. 

139See: Seyyed Hossein Nasr, Shirazi, p. 93-97. 

140I believe in God, angels, the books (revelations), the apostles, the Day of Judgement and destiny 

(transmitted by Bukhari, Muslim). 

141 Mulla Shadra, Asfàr, volume 3, p. 360. 

142 Bilal Kuspinar, “A Way to Perception in Shadra”, p. 50 and 60. 

143 Mulla Shadra, Asfàr, volume 3, p. 462. 

144 Abdul Muta’al al-Sha’îdî, Al-Wasîth, p. 56-57. 

145 Mulla Shadra, Tafsîr,volume 4, p. 293. 
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 The shape of idraki  which is ta’aqquli  proceeds through three powerships that 

it owns, ie.  the material intelellectual, khiyàl and mustafàd (basith).146   On the 

help of fa'al, a process of gradation of human intellectual can understand all the 

realities faced so that it becomes knowledge. This Gradation process is descibed in 

detail by Mulla Sadra as in the following terms: 

 

أن النفس االنسانية ترتقي من صورة  إلى صورة  ومن كمال إلى كمال  فقد إبتدأت في أوائل النشأة من الجسمية المطلقة  

وانية حتي استوفت القوى الحيوانية كلها حتي إنتهت إلى الصور االسطقية , ومنها إلى المعدنية والنباتية , ومنها إلى الحي

إلى تلك الذات التي منها إلى أول االشياء التي التنسب إلى المدة الجسمية , وإذا وقع لها أالرتفاع منه فإنه یرتقي إلى أول 

والفرق بينه وبين العقل  رتبة الموجودات المفارقة بالكية عن المادة وهو العقل المستفاد  وهو قریب الشبهة بالعقل الفعال.
 الفعال إن العقل المستفاد صورة مفارقة كانت بالمدة ثم تجردت عنها بعد تحولها في االطوار. 147
 
(The human soul is undergoing a process of graduation from a form to another form 

and from a perfection to the other perfections. The process was started from pure 

matter to a higher, ie from the shape of the material into a plant. Then proceed to 

the animal soul until later into the form not associated with material form. at this 

stage it became an entity that is free from material, that is  mustafad intellect wich 

approaches fa’al intellect. The differences  between mustafad intellect and fa’al 

intellect is the state , althoughit is  free of material but it stems from the material. 

In this case, this is different from fa'al intellect wwhich is not originated from the 

material). 

3. Empiric, empirical observation (ihsàsî). Through empirical observation the human 

beings are  able to acquire knowledge. In this regard, people can hold two approaches 

with the power contained in man, namely:148 
1) Catching from the outside (external sense), through the perception, that the 

perception of an object by using the senses, such as the eyes to see, the ears tor 

hear, and so on. When the eyes see something, then that information is entered 

to the human brain through the senses together.149 As well as Al-Farabi, 

according to Mulla Sadra, perception is a power (quwwà) who is able to receive 

all the impressions of the external senses.150 Through observation one will be 

able to acquire knowledge. For example, when a feeling something, and he felt 

the heat, so he gained knowledge of the "hot". 

In the perception of a significant relationship between the soul and the 

organ or senses. This is explained by Mulla Sadra, as follows: 

You might say that the centre  of sight is the eye, the organ that  grasps an 

object that founf in senses, then it transmits what has been understood  through 

the existing relationship between it and yourself, therefore, you gain awareness 

of something  has been understood by the centre  of sight. In this case we would 

ask "once transmitted to you, do you understand more objects that look as 

understood or not" ?. If you say "yes", then in that case your perception is one 

thing and the perception of your organs is another. But if you say that you do 

                                                           
146 Mulla Shadra, Asfàr, volume 3, p. 369-371. 

147 Mulla Shadra, Asfàr, volume 3, p. 461. 

148 Fazlur Rahman, The Philosophy, p. 221-229. 

149Osman Bakar, Hierarki Ilmu, p. 68.  

150 Osman Bakar, Hierarki Ilmu, p. 68. 
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not understand or hear or feel pleasure and your misery. Because knowledge of 

the eye, the ear heard, who passed away, and caught the hand is not synonymous 

with vision, hearing, road and catching, the more our knowledge of hunger, or 

the feeling of pleasure or suffering of others synonymous with hunger, favors or 

our misery.151 

Based on this quote physical organs required for the perception of the 

senses, but only thanks to the fact eksidental humans acquire knowledge.152 In 

Western thought, this method is called with the flow of empiricism. David Home 

(1711-1776),153 for example, stated that "he always obtain perception when 

observing himself" (I never cast may self at any time with out a perception).154 

2) Arrest of the internal sense. As well as the  Peripatetics, Mulla Sadra admits the 

five spiritual faculties, the senses together (hiss al-musyatarak),155 retentive 

imagination (imagination),156 imagination compositive (mutakahyyilah),157 

estimation (wahm), 158 memory or power preservati (hàfizhah).159 Through thses 

five faculties, there are three methods of perception, namely:160 

a. Hiss al-musytarak (luh al-nafs), which obtained a science through the ability 

(kasb) common sense without skills (malakah) specifically and without 

describing all of the characters.161 Because that's referred to as "common 

sense" (common sense, census comnius).162 Mulla Sadra calls it "luh al-nafs", 

because through it man is able to acquire knowledge. 

                                                           
151 Mulla Shadra, Asfar, volume 4, p. 224. 

152 Fazlur Rahman, The Philosophy, p. 222. 

153Schotland philosoper, born in Edinburg year 1711 and died in 1776 in the same city. 

154 Harry Hamersma, Tokoh-tokoh Filsafat Barat Modern (Jakarta: PT Gramedia, 1984),  p. 22.  

155This power serves to receive, organize and coordinate the forms of all the objects that captured the 

senses. 

156This power is used to store all the information from the senses together, so it can be distributed to 

other forces. A so-called power of representation(mushawwirah). 

157This power serves to separate and combine all the information stored imagination retentive. 

158This power serves to capture the meaning of data disaggregated by compositive imagination, so 

knowing the meaning of the abstract as well as determine the attitude of the meaning of these, such as 

the tiger to scare away from him. 

159This power is used to store all the information from the senses together, so that at any time can be 

repeated/ recalled. Because it is also called the power of recollection ortadzakkur. Compare: Mulyadhi 

Kartanegara, Mozaik Khazanah Islam, p. 71-72. 

160 Mulla Shadra, Asfàr,vol 8, p. 205-220; Mulla Shadra, Kitàb al-Masyà’ir (New York: The Society for the 

Study of Islamic Philosophy and Science, 1992), p. 65. Further written Al-Masyà’ir ; Latimah-Parvin 

Poerwani, “Mulla Shadra on Imaginative Perception and Imaginal World” pada Trancendent Theosophy, 

vol 1, No 2, September 2000 (London: Institut of Islamic Studies), p. 82. 

161 Seyed G. Safavi, “Mulla Shadra and Perception”, pada Trancendent Theosophy, volume 1, Nomor 2, 

September 2000, (London: Institut of Islamic Studies), p. 98. 

162 Fazlur Rahman, The Philosophy, p. 225. 
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b. Imagination (al-mutakhayyilah), ie gaining knowledge through observation of 

an object that does not seem to know the whole character,163 according to the 

theory of al-ma'qulat al-'asyr of Aristotle.164 This capability is the result of 

someone associated with "natural amtsal", called Mulla Sadra as a subjective 

imagination or great imagination; and as soul power contained in a person. 

Therefore, in contrast to the sense of shared knowledge via this method must 

have the skills (malakah).165 

c. Wahm. In contrast to the imagination is able to observe the object with all the 

characters, then wahm opposite, that the category is not known. The extent 

to which its validity can not be measured. But if the standard is made public, 

wahm placed under syakk, the truth is below 50%. Thefore  emerging 

criticism, including from the interpreter of Mulla Sadra, namely Shabziwari. 

However Fazlur Rahman Malik gave a solution by placing wahm as an in-

between "pure sensory perception" and "pure rationality".166 

4. Thabî'ah (instinct). Instink is a fundamental method of human knowledge, because it 

is the basis of every human innate. As a source of motion and silence of man, then 

thabi'ah acts as a stimulator for the birth of human actions.167 Thus the 

actualization instinct is one of the methods of science. 

5. Al-nafs (soul). Al-nafs, the method of acquisition of knowledge, as al-nafs gives 

encouragement to people to do something. In accordance with its existence, the 

encouragement given inclined to evil. Epistemologically, this method is more likely 

on its ability to capture the information of the particular (al-juz'iyyah) which is then 

absorbed by the human mind.168 This coincided with a source qalb. Qalb169 is a 

spiritual element that has two sides, namely the right and left sides. The right side 

has a tendency to goodness and the left side has a tendency to evil. The right side is 

a source of knowledge for the goodness, while the left side of the source of evil, or 

included in the category of al-nafs above. Epistemologically, this method is more 

likely on the ability to capture general information (al-kulliyah) which is then 

absorbed by the human mind.170 

                                                           
163 Seyed G. Safavi, “Mulla Shadra and Perception”, p. 98. 

164That is one of the substances(jawhar)and nine of the‘aradh (aksiden), namely the quality, quantity, 

relationships, activity, passivity, time, place, situation and status. Mulla Shadra, Asfàr, jilid 4, p. 3; and 

compare: Hasbullah Bakry, Sistimatik Filsafat (Jakarta: Widjaya, 1980), p. 27-28. 

165 Mulla Shadra, Asfàr, volume 4, p. 213. 

166 Fazlur Rahman, The Philosophy, p. 229. 

167 Al-Mudarrisi, Al-‘Irfàn al-Islàmî, p. 260. 

168 Al-Mudarrisi, Al-‘Irfàn al-Islàmî, p. 260. 

169wordqalbidentified with the spiritual. To use the word physical sensefu’ad,because the 

wordfu’adthisThis coupled with the same word 'and that is material bashar. Mulla Shadra, Asfàr,volume 

6, p. 58. 

170 Al- Mudarrisi, Al-‘Irfàn al-Islàmî,  p. 260. 
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6. Ruh (spirit). Ruh is sacred and subtle elements born of holy reasonable  and qalb, are 

sourced from the angels. 171Thus the soul has two interrelated resources so that it 

can be used as a method of the acquisition of knowledge, namely Nur 'aqli and  holy 

power obtained by qalbia of angels, as revealed by Mulla Sadra:172 

قلي إنما یحصل للنفس االنسانية بوسيلة أفعال واالعمال یقربها إلى عالم القدس , بعضها من باب الحركات وهذا النور الع

الفكریة واالعمال الذهنية  من االنظار الدقيقة والنيات الخالصة تقربا إلى هللا , وبعضها من باب الطاعة واالذكار مع هيئة 

والصمت وترك الدنيا والعزلة من الناس   خضوع وخشوع , , وبعضها من باب التروك كالصيام . 

 

(This  Nur 'aqli is obtained  by mortal of humanbeings through some of the activities 

that will connect to the world of the sacred, the activity of thinking and 

contemplating seriously with the intention Ikhlash to draw closer to God, carried out 

the orders of God and remembrance are diligent and humble of heart; and leave the 

lust like fasting and resist the influence of the world and retreated from humans). 

7. Sirr (Inside of heart, hiden). Sirr is a condition when the  human beings experience 

with the substance of God (Fana fi al-Zat). Mortal existence 'is described by the word 

of God through qudsi hadith which hiden: " My auliya’ are under my Qubbet, so no 

one knows them except Me.173 

8. Khafi (The deeper of heart side). Khafi is a condition When mortal of  human 

experience with nature and af'al God (Fana 'fi al-Zate). Or  uinted with Ahadiyah's of 

God.174 In this phase, human beings are able to obtain the secret sciences. 

9. Akhfà' (The deepest of heart side). Akhfà ' is a condition of human experience with 

God (fana’ al-fanà'iyyah), or united with Ahadiyah'sGod, so as to receive the total 

information in life. This is where the top of  ma'rifah to God.175 

CONCLUSION 

From the above explanation , it can be concluded that Hikmah Mutaáliyah is a 

school of thought in Islamic philosophy that is able to reconcile the various  sorts of 

Islamic thought with shari’a so they are interrelated.  The efforts are done in three ways. 

First, start from rational demonstrative  argument in proving something, so it is received 

rationally   (theology, philosophy). Second, using the intuitive argument (Sufism, Irfani) 

as reinforcement to rational argument. Third, seek support from al-Qur’an and hadits 

and the opinion of scholars to the proposed arguments, ie.  rational and intuitive 

argument. Thus it deoes not happen a clash between thought and  the Shari'a. 

-=o0o=-  

                                                           
171 Abd. Razzaq al-Kassànî, Ishthilàhàt, p. 160. 

172 Mulla Shadra, Tafsîr, vol. 4, p. 297. 

173 Abd. Razzaq al-Kassàni, Ishthilàhàt,  p. 119. 

174 Al-Mudarrisi, Al-‘Irfàn al-Islàmî, p. 260. 

175 Al-Mudarrisi, Al-‘Irfàn al-Islàmî, p. 260. 
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