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Abstract:  

This study aims to describe the variation pattern on the naming of children in families in 
the Wonojoyo village, Kediri, East Java, Indonesia, particularly related to the family’s 
conception and tendency in naming the children. Understanding in the naming process 
requires the name’s giver about interpretation about the world. The interpretation is 
related to the family’s conception about the form and the meaning of a name, tendency or 

expectations related to the establishment of a name, and the context or setting that 
influence the selection of a form of the name. The research is a qualitative. The researcher 
acts as a key, both in data collection and data analysis. The result of the study 
demonstrates that there is a family’s tendency to name the children in four categories that 
has the characteristic of Javanese, Indonesia, Western, and Arabic. The selection of the 
name is very much influenced by the conception of the family or the parents about the 
name, which is predominantly perceived as a marker of identity per se, only a small 
portion of families assess as important names associated with the presence of children in 
the future. The tendency in selecting the form of the name, the oriented dominant is to 
provide a good call identity for the children, only in certain families that address name as 
a prayer or hope ahead for the children. In general, in the process of naming the child, the 
family in the region still adheres to the tradition; adheres to the customs rules and the 
ritual traditions. 

Keyword: Conception, tendencies, naming and identity. 

 

INTRODUCTION 
Sajogyo (1985: 119) reveals that the socio-cultural changes is closely associated 

with changes in social structures, patterns, norms and values the role of the 

organization. In the association with the concept of social change, a phenomenon that 

characterizes a form of social evolution at the level of individual lives and relates to the 

existence of social structures, patterns of values, as well as certain norms in the social 

community, is the phenomenon of naming the children in the family. The establishment 

of certain forms of name for a child cannot be separated from the meaning the name, 

the context of the background, and is influenced by the socio-cultural characteristics of 

the family. The characteristics encompass the parent’s perception of the name and the 

meaning of the name, the conception of the children’s family values, ideals and cultural 

orientation in the family in question. All three reflections give rise to differences in the 

selection of the name and the process of determining the children's name in each family, 

as well as reflecting differences in conception and tendency. 

The term 'name' is defined as a call for a person who has been determined since 

the individual in question was born, which in the context of the Java community is 

called by nama alit or child’s name. The name is a label that is fundamental entity that 

functioned to simultaneously mark and distinguish the individual existence with one 

another in the interaction in every social structure. However, the nature of the name is 

not merely a sign or abstraction but rather the identity of experiences, insights and 

expectations of the parents who set it. 

The name is a manifestation of symbols that takes form of a speech or symbols of 

the sounds of language, which is used in social interaction activities. As a symbol, the 

'name' is inseparable from the meaning it contains, which is contextual cannot be 

separated from the context behind its existence. In reality, with regard to the process of 
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naming the child, the changes that occur not only on the aspect of shape or form of the 

name used, but also looks the change in aspect orientation and meaning references 

chosen name, which tends to be influenced by the context or situation underlying the 

selection. The phenomenon of the change in the orientation of meaning in the naming 

process had displayed in one event in TVRI entitled Dian Rana, which revealed the 

reasons of the change phenomena for selecting the name in the context of society. It 

was described in the event that the name John in Western societies, which used to be 

said to refer to the religious leaders St. John, at the present time seem to shift the 

orientation of the reference to the figures of a celebrity, John Lennon or John Travolta. 

The phenomenon appears also mark the habits of the people of Indonesia, especially in 

the Java community. 

At first, in the context of the Java family, the children's name refer to a variety of 

referral sources, either in the form of the names in the Javanese calendar, like Rebo, 

Kliwon, Wage; the names of puppet characters such as Bagong, Limbok, Togog; animal 

names like Kampret (bats), Senuq (tapir); name of a plant or flowers such as Jinten, 

Ranti, Menur, or the name of a tool like Ganden (beater), Cikrak (wastebasket), Kunta 

(javelin), Trisula (trident); or the name of the nature or circumstances Beja (lucky), Trima 

(resigned ), Sabar (patience), Puguh (steady), and so forth. The use of some sort of name, 

such as Limbok, Cikrak, Senuq, Ganden or other names with unfavorable meanings 

references, clearly illustrates that the community’s name concept is not something that 

is considered important, so the ethical and the aesthetic aspects of the establishment 

of the children's name tend to be denied.  

In the process, the orientation of the selection of the name reference seems to 

suggest changes, people begin selective and consider the ethics and aesthetics of the 

name. Name with less good meaning references, such as sort of names of animals, 

begins to be abandoned. Although people still use the reference words in the calendar, 

the plant's name, the name of the nature or character names, people prefer to shape a 

more neutral meaning diction, a better sound and a better meaning. For example, the 

reference to the calendar or 'date' is preferred, names like Hari, Yuni (June), Yuli (July), 

April, Dwi, Poncho, or Windu; reference to the name of the plant is more preferred name 

Melati (jasmine), Mawar(rose), or Seruni (chrysanthemum), a reference name in the 

puppet have names like Permadi, Sundari (wife of Abimanyu), Pandu, Wibisana, Rukmini 

(wife of Krishna), a referral meaningful to the nature or the circumstances are more 

selected names such as Tulus (sincere), Kukuh (strong), Tegar (tough), or Sampurno 

(perfect), which indeed describe a positive attitude. 

As the pace of the times, the names that are used always indicate a change, from 

the selection of the reference, the length of the name, the virtue of the sound 

pronunciation, and the virtue of the meaning. Similarly, what happened in the research 

area, the process of naming, and the family seems to suggest changes, both in the 

selection shape or form of the name, and the selected orientation name references. The 

changes are certainly influenced by differences in conception and naming tendencies in 

every family. 

METHODOLOGY 

The research uses descriptive qualitative method. The data collection is done 

trough observation and open-in-depth interview or unstructured informal dialogues to 

dig the informant’s life story. The method is done to reveal the facts, particularly related 

to the naming conception and tendency. The subject of the data is the parents or father 

and mother, either from an intact family or single parent that is purposively assigned to 

eight families that has an original shape of language symbol (diction) qualifications from 

the name used. The data in the study is in the form of statements of informants (name 

giver) interviews result and a list of names that reflect the conception and the tendency 

the shape of the symbol name (diction), the meaning of the name, and symbols of non-
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verbal, the context and the facts underlying and influencing the establishment of the 

symbol name. In collecting the data, analyzing the data, and conclusions, the researcher 

uses interactive assessment model of data used by Miles and Huberman. 

RESULTS 

Results of the study revealed that, based on the symbols of verbal or language 

elements defined as a form of the name of the children in families in the study site, it is 

identified that the category of the name has Javanese characteristic, the name of the 

element is in a word of Java language, for example Prapto Darmojo, Adi Widodo, Margi 

Utomo, Adi Winaryo, Bramantyo Wibisono, and Sigid Adi Wasono. Java names is chosen 

by the family in the Gurah village because it is more likely based on the feeling that as 

a Javanese who live in the village, it is more fit or more comfortable when choosing the 

names in Java element. Besides, the families use the name that has Indonesia 

characteristic, which is the name of the Indonesian language diction, such as Andik 

Yuswanto, Yuli Anita, Fadjar Sandi Septiawan, Mia Wahyu Prasetya, Ismi Yuni Farida, 

and Yuyun Agustina, and so forth. Westernized characteristic name, such as Ryo 

Gunawan, Riza Oman, Dafit Prasetya are used by the families in the region as well.  

The selection of the of the children's name shape characteristic either Indonesia 

or westernized in the family in the Gurah village, seems to be guided by the criteria of 

ideal names according to the family in question, that is more concerned with the form 

of the name that is made up of good words regardless of the meaning. The consequences 

of these criteria, the symbol chosen name does not necessarily imply expectations or 

tendencies. It seems to be influenced by the process design that tends to mimic the 

names of existing ones, which are not always relevant to the style trends or the local 

common style with the environment.  

However, although judging by the form of the symbol given names imposing are 

no longer nuanced Javanese, essentially when viewed from the aspect of meaning, 

norms of naming which tends to still reflect the typical rural community Javanese 

naming pattern, because it tends only concerned with the value of the acceptability of 

the environment alone without associating meaning to the existence of the child. 

Likewise, if viewed from the process, it seems likely to reflect the behavior of "imitative”, 

Arabic name characteristic, for example Miftahul Jannah, Fatekhah, Mohammad 

Ikhsanudin, Zumrotus Aliyah, and Muhaimin. The selection of Arabic characteristic 

reflects that the family is the students from religious school and reflects that the name 

giver has a relatively good level of religious insight.  

Related to the conception of the name by the family at the study site, it is identified 

that there are two perceptions about the name, namely (1) the name is perceived only 

as a marker or identity, and (2) the name is perceived as a representation of the desires, 

hopes, or prayers, associated with the presence of children in future. In relation to the 

reasons for selecting the form of a specific name is used, it can be identified that the 

choosing consideration of the symbols’ forms (word choice) to name only based on good 

sound, the generality of the symbol for the referral (the form of the name chosen is a 

common one or used by the public generally, either understood or without properly 

understood the meaning symbol names it uses). 

The results also illustrate that the name given to a child is essentially just a call 

or marker for the children in question. However, in the process of selecting the form of 

the name used still based on the consideration that the name should be pleasant to 

hear, appropriate, commonly used, good, and not embarrassing. In the process, the 

names defined by the parents in the family indicate a change from year to year, either 

changes in aspects of language elements used, the length of the structure, or whether 

the name has a good impression or not to the meaning. One of the respondents said 

that:  
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"Piye.,yo saiki ki yen tak matke ngono, beda banget Mbak, biyen ki 

nasate, jenenge dherek-dherek ing kene ki sedherhana ngono, cendhak-

cendhak, lan biasane sak dulur ngono wujude meh ana emper-e, koyodene 

dulure Mbah lbu (maksudnya Ibu peneliti) kae kabeh, Samsirah, Samsiyah, 

Saminem.. Lha yen jenenge bocah-bocah saiki iki, yen kon apal ngono, aku ya 

ora bisa, apik-e apik kabeh, tapi dawane kuwi lho, sejene ngono yen diunekke 

ilat Jawa ki yo angel-angel”. (“Well, now that I look so, it is quite different Ma'am, 

once it almost all the names of the people here are simple, short, and usually if 

they are siblings, the name is almost alike, like his mother, their name were 

Samsirah, Samsiyah, Saminem, today, the names of children is good, but if I 

was asked to memorize, I could not, it is good anyway, the length of it, besides, 

it is difficult to pronounce for the Javanese tongue".) 

The change of the name that occurred in the region, can be described that (1) the 

form of the name of the elderly (the generation aged 50 years and over) tend to be short, 

simple, and in a single element, such as Basiran, Supinah, Sayuti, Suparlan, and so 

forth; (2) the forms of the name of the generation ages 30-40 years are more than one 

word, but they tend to be as simple as Budi Sayogo, Imam Sujono, Dwi Hartini, Sri 

Sulastri Imam Subandi, Deborah Andriati, Ilham Ramadan, and so forth. Meanwhile, 

the form of the name owned by a group of children aged less than 25 years old, school 

age and young children show a more attractive form and longer structure like the name 

of Winda Cancerina Harsono Putri, Devi Lestari Agustin, Muhammad Budi Suprayoga, 

and so forth. 

In the process of naming, the establishment of who has the right to name or 

rename is identified to the existence of three parties, namely (1) the parents of the 

children's father or mother (grandfather or grandmother) and is dominated by the 

grandmother; (2) the female parent of the children (the mother) and the male parent or 

the children (father) and is dominated by the mother; and (3) Kyai (a religious scholar) 

or elders or village elders. About the time of the preparation of the children’s name is 

identified that the name chosen (1) has been prepared since the beginning (when the 

baby is still in the womb) or (2) once the baby is born or bayi ceprot. As for establishing 

or naming is identified when (1) after the child was five days or sepasar and (2) after the 

umbilical cord is off or pupak pusar. 

In the process, the naming of children done by the families in the study sites 

showed that the certain dominant naming ceremonies and rituals performed is called 

slametan or selamatan (thanksgiving/ blessings) performed in many versions. There is 

a performed ceremony or blessing in a simple way but for some, they do it with a bit of 

luxury. Traditionally, the ceremony that accompanied the birth and naming the child in 

the village is done in the form of a tonjokan or giving blessings or gift in the form of food, 

pastries or fruit, delivered to every of the neighbors’ house. Selamatan (blessing) 

ceremony is also packaged in the form of salvation or kenduren or tahlilan, but there is 

a festivity held that invited siblings and neighbors to come to the house to get together 

to pray for the child that is continued with feasting and giving a gift in a form of meal 

(berkatan) to take home. There is a Kenduri (salvation) that conducted regularly or is 

called as tahlilan, but there is a special that bring relatives and neighbors to get together 

and chat about the birth of the baby or jagong bayi and usually give a gift in the form 

of presents or money which is called as buwuhan. 

In accordance with local tradition, the naming ceremony is usually held when the 

children is five days or sepasar. Spoken by one midwife and a masseur expert in the 

village that serves as one of the informants: 

"...Yen njenengke anak mono samesthine kudu nunggu ceprote jabang 

bayi, lan maneh aja dijagani dhisik , ben ora ndhisiki kersa, mengko yen ana 

apa-apane kepriye? ...yen lair ya disuwekake jarit wae kanggo nggedhong, 

terus dijenangke abang, lha mbesuk yen wis sepasar lagi oleh dijenengne, 
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ngonoa ya kudu nunggu pupak pusere..."“If you named the children, you 

should wait until after the baby is born, and the clothes or other supplies are 
not prepared in advance as well, so that you are not " not precede the provision 

of God ", so that how if there is something happened? ... if the baby is born 

merely prepared a long cloth prepared for holding, then made red porridge, 
when the baby is sepasar (five days old) you name him, and even you should 

wait for the umbilical cord loose in advance.  

The statement shows that the conception of the society in naming cannot be done 

arbitrarily, there are certain time rules that must be followed which is indirectly related 

to bless the welfare of the children, in addition to carry out the blesing as a symbol of 

hope that the child will survive. In addition to the sepasaran blessing, the society also 

do some other blessing rituals associated with the presence of a child, namely selapanan 

blessing (35 days of age), hitting the ground selamatan) or tedak siti if the baby is 7 

lapan (approximately 7 months old). For some families that are relatively in a steady 

economy and religious, when they do the selapanan blessing (35 days old), it is also 

accompanied by tahalul ritual or shave some of the baby’s hair by the elders (usually 

Pak Modin (a religious leader in a village)) accompanied by the recitation and prayer 

called berjanjen, which is intended as an attempt to "throw the dirt" (bad luck, 

misfortune, or other), and called the Javanese as buang suker. The ritual also followed 

by butchering the goats as well as the marker of aqiqah. As for the tahalul ceremony 

that is accompanied by berjanjen is only done by a family who are prosperous and 

religious, while others do it in a different form. As for tahalul most residents do not just 

take a small portion of hair of the children, but rather cut off all of the hair or is called 

as cukur gundhul term. 

DISCUSSION 

Related to the the use of verbal symbols or language elements identified in the 

four name categories of characteristics which are Javanese, Indonesia, western, and 

Arabic, can be interpreted that the concept name is variously perceived by each family. 

The concept of the name for some families in Gurah, from the aspect of form tend to be 

rated as "less important" as evidenced by naming that is arbitrarily, the consideration 

of the symbol form choosing (choice of words) only based on good sound, the referral 

forms of the chosen name is that the name is general or used by the public generally, 

even sometimes without understood correctly the meaning, the process of the selection 

of the names prepared inclined to be without premeditation, tend to imitate the public’s 

knowledge. In line with these opinions, Zunairoh (2014: 59) states that today, in the 

process of naming, people just give a name, simply copying without considering the 

nature of the meaning. It implies meaning that related to the aspects of the form, a 

name is only regarded as a marker or identity alone. 

The conception is portrayed in the family in a socially located in the lower strata, 

underprivileged and less educated. The interest from the family in the category, related 

to the use of some form of the name indicates an error in writing, as an example of the 

use of the name Dafit deviating from the prevalent writing David with a middle letter "v", 

or the use of a fragment of the name Dul Rosyid those which would be great if the name 

is Abdul Rosyid and call Rah for the short form of the name of Deborah, which once 

traced actually the Baptist name among Christians, but is used by Javanese Muslim 

families due to the admiration and gratitude for the time of the childbirth has been 

assisted a lot by a hospital Christian nurse named Deborah Andriati , which then use 

the same name to name their childrem, without knowing that the name is a Baptist 

name. Besides, there is also a phenomenon of the use of the name that denies the 

meaning of the name, the form of the chosen name is Musrikin assessed in line with the 

name of his brother Muslimin, regardless that the meaning of the word Musrikin in Islam 

is unfit to name a child. 
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That phenomenon confirms the conception that the form of the name is simply as 

a tetenger or a marker alone. A tendency about the use of a name as a representation 

of gratitude, the selection of a simpler name because it is considered more appropriate 

for the children themselves, and indifference to the right or wrong of the names both in 

form and meaning, illustrates the emphasis that the society prefers tendencies than 

conception. 

In contrast to the perception of those families, for families who belong to the 

financially secure community, educated and respected, the concept of the name is 

considered as a representation of prayer and desires, expectations, or other ideals. 

Therefore, the selection and the establishment of the form the name tends to do with 

the planning and preparation beforehand. The forms of the name chosen, is selected 

with taking into account of the good sense, because name is considered has an effect 

on the children’s self and the presence of the children in the future. For this group of a 

family the concept of dominant name perceived as a prayer. The presence of children in 

the family is perceived as a gift that must be constantly maintained in order to survive 

in the womb and be born to the world and become adult thus there are varieties of 

events and blessing ceremonies are held fitting the local tradition. One of the efforts to 

build the children’s welfare, basically it can be done by giving a name with a good 

meaning, as presented by Aminnudin (1988: 23) that the identity of with a good meaning 

will give a positive value to the owner.  

Related to the given name of the children after the children is born and their 

taboos to prepare everything related to the presence of the children when the child is 

still in the womb, and a growing conviction for ora ndhisiki kersa (not precede the 

provision of God) indicates that the conception of the presence of the children in the 

family is a mandate which should be preserved and be grateful.  

In the process of naming, the involvement of another person who is not the 

children's parent, such as the grandfather or grandmother as a determinant or has the 

right to name, the fact is not just an effort to respect the elderly, it can be interpreted 

that it actually confirms the conception that the child is a great gift and is not only be 

felt by the children's parents (belong to nuclear families) but the saving grace for an 

extended family so to mark the members of extended family are eligible to give a name. 

This is underlying the tradition of titip jeneng or jeneng titipan (surrogate name) which 

generally tangible in a same name or partially same name with the name of the 

grandfather or grandmother. 

Besides, the involvement of people outside the nuclear family such as Kyai or 

elders or elders in the village to participate in naming the child in a particular family, 

often based on the tendencies associated to maintain the safety of the child. In Gurah 

society is still believed a Jeneng kabotan concept means that there are certain names 

that do not match held by the children in the family, that cause the children to become 

ill and prone to be sick. Therefore, the families in question ask for help to the elders or 

elders in the village, usually to Kyai to replace the name. The phenomenon describes 

the conception that the name has a major influence on the presence of a child, so the 

establishment of the names by the parents or relatives tends to be adjusted in an 

appropriate time suitable to the existing tradition. For the families in Gurah community, 

giving a child's name is done after the child was five days old or sepasar or after pupak 

puser (after the umbilical cord is off). 

Part in the process in naming the child done by the families in the study site 

reveals that the dominant naming ceremonies and particular rituals conducted is called 

selamatan (blessing) or dislameti that done in many ways. There are families who carry 

out the ceremony in a simple form merely in the form of blessings that is done in the 

form of tonjokan or give feast house to house, selamatan (blessing) or kenduri (festivity) 

that invites the neighbors to come to the house to pray for the children together which 
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is continued with feasting and giving berkatan (a meal gift) or a basket of fruit, pastries 

or take-away food, either accompanied by religious nuance rituals or just pray. 

Related with the "belief" about the phenomenon of kabotan jeneng and mixing up 

the activities of religious rituals and traditions, a kind of selapanan, tahalul and aqiqah, 

which in practice is even more dominant tinged in the tradition viscosity, indicating that 

the people in this region, still tends to be dominated by "religion" in the sense of a mere 

belief, is not a "religion" in the connection with a religious quality. The diversity of the 

conceptions about the shape and the meaning of the name, the diversity of tendencies 

in the naming process, still appears to  illustrates that all comes down to the safety of 

children constantly follow the tradition of naming patterns in the style of rural Java 

community. It can be seen from a variety of naming rituals that are followed, there are 

not the consideration factors of meaning, and even more supported by their behavior 

that has a secular tint or more concerned about material. This condition is reflected in 

the attitude shown when the family already know that the name was given to the 

children is "wrong" but still retained, because the impulse of favor indebted or 

kepotangan budi. It shows the emphasizing of the character of rural Java because it is 

usual in Javanese culture, a debt of favor is often considered to have high consequences 

for those who have to pay off. 

CONCLUSION 

Based on the results of the research and the discussion it can be concluded that 

in terms of naming, a Javanese family in Gurah society can be classified into two 

categories, namely the family who conceptualized the name as a form of identity markers 

alone and families to conceive name as a representation of the desires, hopes, or prayers 

the existence of children. In the manifestation, the conception of the name simply as an 

identity owned by the grassroots community dominantly characterized as a society 

experiencing a famine of economically, socially, or education. It has implications for the 

selection of the name used to mark the presence of the children, in which tends to prefer 

the simple shapes, just mimic and are imitation, does not take into account the right-

wrong in writing, even ignoring the meaning either bad or good form of the name 

selected. Although in the process of naming the children in the families in this category 

still take into account about the tradition, particularly relating to the time to establish 

the name, the ceremonies and the naming ritual, but it is done by just imitate without 

understanding the philosophy of its implementation and the tendencies that underlie 

the naming is done oriented more to the interest of the giver not to the interests of the 

children’s future.  

As for the families who conceptualized the name as a representation of desire, 

hope or prayer of the existence of the child. In reality, it is owned by the family in the 

middle to high society, which incidentally taking into account the form of the name, the 

meaning of the name, and the naming process, the tradition, the naming ceremony and 

ritual. It has implications for the tendency of the selection of the name selected, more 

modern, more meaningful, more diverse, and the establishment of which is based on 

the tendency for the good and welfare of the children. Related to the issue, it can be 

underlined that (1) the name implies the family’s social strata of the owner's name as a 

high or educated stratified society is characterized by an understanding of the meaning 

of the name, and the establishment of the names implemented in a long-term process 

planning long before the children was born; 2) the name implies the family’s social strata 

of the owner's name as a poor or less educated stratified society, which is characterized 

by misunderstand the meaning of the name and the selection of names is done without 

proceess or "Angger wae” (arbitrarily), so that in naming does not indicate a positive 

tendency to the presence of children. The Selection of the manifestation and symbol-

naming process represents the dominance of Javanese culture and tradition; both 
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related to ethics, aesthetics, values, and lifestyle inspired by the ideology Javanese, the 

day’s count, accompanied by the naming ritual. 
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